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Abstract: 

The paper presents a comparative re-edition of a Chinese Buddhist text preserved only in 
Uygur script reconstructed as *)/h}$i *Muyuzan “Praise of washing [purification]” based on 
the six pdramitas. Some of the six versions in the collections of St. Petersburg and Berlin are 
accompanied by Old Uygur translation. Problems of the poem and the pdramitas are discussed 
as well as the question of the embodiment of the poem within composite texts. Textual 
references to the triratna worship and the Buddhist commandments are given for a better 
understanding of the practice of the Old Uygur Buddhists. 
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Short introduction 


In Buddhist theory and practice the padramitas play an important role. In the Taisho Tripitaka 
there are two siitras which contain in their title satpadramitd. One is entitled 7\KSEKK Liu 
duji jing = *Satpdramitasamgraha in eight juan’. It contains jdtaka stories, the whole work 
was translated into French by E. Chavannes: “Recueil des sitras sur les six paramitas”’. The 
other one is the siitra called #7 WE 4 7N WHE PA KE Pusa neixi liu boluomi jing in one juan 
reconstructed as *Safpdramitasitra’. Both siitras are long scriptures which have no direct 
connection to the poem to be discussed here. The six pdaramitds are the virtues on the 
Bodhisattva way.’ 

It is well known that the Uygurs used Chinese Buddhist texts in manifold ways. They not 
only translated Buddhist scriptures from Chinese, but also transcribed Chinese texts solely in 
their own script, sometimes in a mixed way by using Chinese characters and Uygur script, 
sometimes with Uygur translation or without. A study of a rather large booklet of the Turfan 
Collection in Berlin which contains mainly Chinese texts in transcription was begun by 
Gyérgy Kara’, later continued by Masahiro Shdgaito and finally published as a work of a 
group comprising five scholars’. 

One of the shorter texts of this composite manuscript is a poem entitled with the fictitious 


T.III.152. Cp. Répertoire, p. 28. 
Chavannes 1962, pp. 1-346. 
T.VII.778. Cp. Répertoire, p. 74. 
Dayal 1932, pp. 165-269. 

Kara 1982, cp. Umemura 1983. 
° BT 34. 
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title PR YAW Muyuzan “Worship and washing oneself” (perhaps better: “Praise of washing 
[purification]”). As the origin of this work has not been found, *Muyuzan should be 
proceeded by an asterisk in order to make it clear that it is a reconstructed title. The structure 
of the supposed Chinese text clearly indicates that it is a poem which follows one of the usual 
patterns: quatrains of 7 syllables per verse (= 28 syllables). It is a praise of the Buddha who is 
perfect in all six paramitas wherefore he is able to wash away the mental dirt from the still 
inadequate beings with the metaphorical water. Since each quatrain is dedicated to one 
paramita, the poem consists of just six quatrains. 

The 112 Chinese syllables of the *Muyuzan poem are written however in Uygur letters 
reflecting the j"J PH Hexi pronunciation of early Yuan period. A restoration of the Chinese 
characters is relatively simple, because in most of the manuscripts the Old Uygur translation 
follows a respective quatrain. Nevertheless, some difficulties remain, because there are not 
always perfect matches. Since the reproduction of the Chinese text follows exactly the 
assumed structure and because most of the poems of this Old Uygur collection of Chinese 
texts could be identified, one was ready to assume that this *Muyuzan could also turn up in 
its original Chinese version. But the search so far has been fruitless. Here, I would like to 
thank many Buddhologists for their help, especially Chuan Wang, Sanqing Wang, and 
Marcus Giinzel. The motif of washing away the dirt of sin and imperfection with the water of 
perfection is present in many Buddhist texts and may have some relation to the abhiseka rite’. 
In two cases, the authors of BT 34 referred to some similar Chinese phrases. In one of them 
the “water of wisdom” (#4 7K) is mentioned for “washing away the dust of mind” (VébR-L 
Ja), in the other one “ten defilements” are enumerated®. Since the Buddhist Uygurs were 
surely familiar with these metaphorical expressions, perhaps someone consolidated this idea 
into this poem and, perhaps to increase the significance of the poem, wrote the same text not 
only in an Uygur translation, but also in a Chinese version, which, however, is only preserved 
in an Uygur transcription. 


Copies of the *Muyuzan 

Beside the most complete version A there are other copies which differ mostly in a few 
details only, so that one can reconstruct the entire text quite well. Here is an overview of the 
copies of which B, D, E and F are new while C was already used in BT 34. 

A Berlin Collection: U 5335 (bilingual: Chinese in Uygur script + Old Uygur translation). This is 
the version edited in BT 34 as text R’. 

B Berlin Collection: U 5554 (T II D 68), a book page written on both sides in semi-cursive Uygur 
script which contains the Chinese text in transcription only. It is a collection of several Chinese 
texts in transcription, only the lines verso 05-07 belong to the *Muyuzan. 

C Serindia Collection: SI 5612 (2 Kr 21)". 

D Berlin Collection: U 5511 (T II 926), almost completely preserved book page, written on both 
sides in semi-cursive Uygur script". 


7 Lowe this idea to Nobuyoshi Yamabe who has studied the abhiseka rites in connection with the meditation 


practices. 

* BT 34, p. 85. 

The first four lines equal to text R are given as text P (BT 34, p. 80). 

'°.  Serindia Collection of the IOM/RAS already used in BT 34, pp. 81-85. 

'" Cp.: https://orient-mss.kohd.adw-goe.de/receive/KOHDOldUygurMSBook_uslamhs 00000655. 
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E Berlin Collection: Ch/U 6933 (T I Y17) + Ch/U 6799 (without any old signature). The obverse of 
this joined fragment contains a section of a Chinese scroll of the Prajnadpdramita scripture T. 
2211, the reverse in semi-cursive Uygur script the end of the six pdramitaé poem in Old Uygur 
translation followed by another text. 

F Serindia Collection: SI 5095 (Kr IV 404). Fragment of a book page in calligraphic Uygur script. 
Although apparently only one donor is named, the Ist person plural of the worship verb is 
regularly used: yiiktintirbiz instead of yiiktintirmdn of other copies. 


Donors 

The fourth stereotypical line of the stanzas certainly refers to the Buddha. But in two copies 
contemporary personal names are used whose carriers were probably donors. 

A: Bolmi’ Sila. Only from Stanza VI does it emerge that he sees himself as the worshipper. 
As can be supposed from U 5335, p. 35 (BT 34, p. 51), Bolmis (here without Sila) was also 
the owner of the book. 

F: Cinkui (* #23) Sali. 


Reconstruction of the Chinese text’ 


Ia yw" vyr swl’y vwq ywq Syn SPA ARAIE & 
Ib yy vw Sy swq’nt’m qyy Dit tik HE Ss 
Ic  qyp’y Syn $wq §-’ yw ly TH By ASE A te 
Id Syqwkylysy sy Sy Fe WORT Te YF A 
Ila =ywvyrswl’y vwq ywq syn SAI ARATE & 
IIb yycyqyS8ws'qqyqyy-’ DRAKA 
IIe Syqncyq yvy vyr Synk {EET ES CE (oR HS ° 
Id Syqwkylysy sy Sy Fe WORT Te YF A 
Ila yw vyr sw l’y vwq ywq Syn SPAIARIANIE & 
IMB yy Syn 8wq sw yyn t’'m qyy DM eK aya 
IIIc °ww cyn &w Syn vy vyr tyk fNEH AA AGS 
Id Sy qwky ly sy sy Sy Fe WORT Te YF A 
IVa yw!’ vyr swl’y vwq ywgq Syn SPAISRAIE & 
IVb yy sy kyn Sw vw sym qyy Dike 7K BUDS 


2 T.VIIL.221.144a7-14. 
It follows more or less the edition of BT 34. 
Text P (BT 34, p. 29/1) has ywy. Cp. BT 34, p. 80: “Thus, probably ywy is a spelling error for yww.” 
‘Kara (apud Umemura 1983, p. 73): DA Fe A 7K JE WK YG. BT 34, p. 82. Following the translation siyuk 
cahsap(a)t kirldrig the authors reconstruct the last three characters as 1% #4, but s’q cannot be a transcription 
of f% po. Therefore they propose for s’q fF “to make”, but Kara’s 3€ sai “to block” seems to fit semantically 
better. 
‘© Kara (apud Umemura 1983, p. 73): THIF AK LA Za. 
'~ Kara 1991, p. 132: DA SKB. 
'S Kara 1991, p. 132: SMH E A DAMES. 

yy. 
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IVe  sww yyk”’ ywnk kyn vy vyr tyk 2? SAREE RS 
IVd Syqwky ly sy sy Sy Fe WORST YF A 
Va yw’! vyr swl’y vwq ywgq Syn PAIRS & 
Vb yy Syn ty 8w ’ww sw qyy DARE 7K eA 
Ve vpkymqws-’ vy vyr tyk 755 See hill BME AS: 
Vd Syqwkylysy sy Sy Fe OBIS Te YF A 
Vla yw vyr swl’y vwq ywq Syn SPAIARATS & 
Vib yy cy kww sww ‘ww my qyy PUK ARMAS 
Vic nynk sym nynk py (vy) vyr tyk 2? HEME HES 
Vid Syqwky ly sy sy Sy Fe WORT Te YF A 
The manuscripts in comparison 
I. dana 
Ta 
- BY 6 ti vil AR ik ay y 
A Chinese | yw vyr SW Vy vwq ywq Syn 
B Chinese 
A Uygur |yma t(a)grim siz yundunuz 
C 
D yma t(a)grim siz yutunuz 
E 
F 
Ib 
. Dh Afi via 7K iL a Ie 
A Chinese | yy vw Sy SW qn t’m qyy 
B Chinese | yy pw Sy Sw 
A Uygur |bu8ilig suv tiza az saranlanmaklig kirlarig 
C 
D buSilig suv tiza az saranlanmaklig kirlarig 
E 
F 
Ic 
‘ Ga iid y el fl a tate 
A Chinese | qy py Syn Swq s-’ yw ly 
B Chinese s- [ ]w ly 
A Uygur |taki artukrak =| 6z atinizka tidtiniz idaladiniz 
at6ztiniizdaki | yininizkadagi 
C 
°° ssww yyk ? 
Pe 
yy. 
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D taki artukrak =| 6z atinizka titdiniz 1dal(a)diniz 
atéztniiztaki |kaninizkadagi 
E 
F [...]ésiz [...] 
Id 
* KE i ie ii id feu Hi 
A Chinese |Sy qw ky ly sy sy Sy 
B Chinese |Sy 
A Uygur jam ticiin m(4)n bolmis Sila 
C 
D am ticiin m(4)n yiktiniirm(a)n kirsiz arig bah8ika || 
E 
F [am] uc[ujn biz yuktintirbiz [...] 
II. sila 
Ila 
* x ti vi 2K ik ia y 
AChinese |yw vyr Sw ly vwq ywq Syn 
B Chinese 
AUygur /yma t(a)grim yundunuz 
C yma t(a)grim siz yutunuz 
D yma t(a)grim siz yutunuz 
E 
F yma t(a)grim siz yuntu[nuz] 
IIb 
* Dh FF WK 7K 2 38 WK I 
A Chinese |yy cy ay Sw sq qy qyy 
B Chinese 
AUygur  |éahSap(a)tlig suv tiza styuk éahSap(a)thg | kirlarig 
C [...Jlug kir[larig] 
D ang CahSap(a)tlig suv tiza yaviz éahs(a)p(a)tlig | kirlarig 
E 
F styuk éahSap(a)t kirlarig 
IIc 
- tt fl FF TW Ite tit ia 
AChinese [Sy qn cy ay vy vyr Synk 
B Chinese 
AUygur  /alku yertin¢étitaki éahSap(a)t tuttacilar|yintam —_‘| siz 6k yetdiniz 
arasinta (korr.: 
yegadtiniz 
) 
C [alku yertincétitaki] éahSap(a)t —‘[tuttacilar]|[yintéam] |[siz 6k] yegadtiniz 
arasinta 
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D alku yertinctitaki éahSap(a)t yegadtiniz 
kuzatdacilarda kamig 
[arasinta] 
E 
F [...] ktizatdacilarta 
k[amig ...] 
IId 
iy re Live ie ii id feu fi 
AChinese [Sy qw ky ly sy sy Sy 
B Chinese 
A Uygur = /ani ticiin m(4)n bolmis Sila 
S: 
D ani icin yukiintirm(a)n ki[r]s[iz] [ang] [bahSika] 
E 
F [ani Uictin] yukiintirbiz ¢inkui Sali af...] 
II. samadhi 
Illa 
* Me fit vi 2K vk is Y 
AChinese |yw vyt Sw ly vwq ywq Syn 
B Chinese 
AUygur |jyma t(a)grim siz yundunuz 
G yma t(a)grim yunt[unuz] 
D yma t(a)grim siz yut[unuz] 
F a 
F [yma] t(a4)nrim siz yuntunuz 
IIb 
* DA ZS ee 7K zs a I 
A Chinese [yy Syn Swq SW yyn t'm qyy 
B Chinese 
A Uygur | sarinmaklig suv tiza korgu kirlarig 
yeniklanmaklig 
C [sérinmaklig] suv tiza korgu kirlarig 
yeniklanmaklig 
D [sarinmaklig suv tiz]a korgu [kirlarig] 
ye(n)iklanmakl[ig] 
E 
F séri[nmaklig suv tiza] [korgu kirlarig 
ye(n)ik}lanmaklig 
Ic 
* Me Hii Bw zs Ie ti ft 
A Chinese |’ww cyn Sw Syn vy vytr tyk 
B Chinese 
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AUygur  /6vkasiz kakiksiz baStinkita /sarinmaklig |yintém |siz 6k buldunuz 
baStink1 kéniilig 
C [Ovkasiz kakiksiz] bastinkita | sarinmak Siz bultunuz 
baStinki kéniilig 
D [Ovkasiz kakiksiz] [baStinki]ta |6pkasiz [yinta]m | siz bultunuz 
baStink1 [sérinmaklig 
koniiltig] 
E 
F bas[tinkita |irinésiz 
bastinki] —_/ sarinmak 
kon[iilig] 
Id 
- re i ie ii i if fh 
AChinese [Sy qw ky ly sy sy Sy 
B Chinese 
A Uygur — jani tictin yuiktintirm(4)n kirsiz arig bahSika 
C 
D ani [icin] [m(4)n] ytiktintirm(4)n kirsiz arig bah8ika || 
E 
F [ani] icin yukiniirbiz kirsiz [arig] [bahSika] 
IV. virya 
IVa 
i i ti vi 2K vk is y 
AChinese |yw vyr Sw ly vwq ywq Syn 
B Chinese 
A Uygur |- = = 
C yma t(a)nrim yuntunuz 
D yma t(a)grim siz yutunuz 
E 
F [yma] [t(a)nrim] siz yuntunuz 
IVb 
. Dh Kei ) 7K vise Dy Ie 
A Chinese [yy sy kyn Sw vw sym qyy 
B Chinese 
A Uygur _ |katiglanmaklig suv tiza simdag kogSak | kirlarig 
bolmaklig 
C katiglanmaklig suv tiza simtag kéniillig kirlarig 
D katiglanmaklig suv tiza simtag kogSak k6nilliig |kirlarig 
E 
F katiglan[makhg suv tiza] [simtag] kéniilliig kirlarig 
IVc 
: ? ? os ft Ite ti ts 
A Chinese |sww yyk ywnk kyn vy vyt tyk 


B Chinese 
AUygur — |tedimlig kinmlig katiglanmaklig k6niiltig | yintéam siz 6k tidtiniz 
C alku tinl(1)g oglani ticiin |alp katiglanmaklig SiZ bultunuz 
kéniiltig 
D alku tinl(i)g  oglanin|alp katiglanmakig SiZ til(a)tin[iz] 
tingalir icin 
E [... icin 
F [...] Uciin alpta alp ka[tiglanmakig 
cal 
IVd 
* re hive ie ii id if fh 
AChinese_ |Sy qw ky ly sy sy Sy 
B Chinese 
A Uygur 
C ani ticiin yuiktinitirm(4)n kirsiz arig bahSika 
D ami ticiin [m(4)n] ytiktintirm(4)n = ki(r)siz arig bah8ika || 
E [a]ni icin [bahs]i-ka 
F ani uctin yukiiniirbiz ki[rsiz arig] [bahsika] 
V. dhyana 
Va 
7 B4 fib vi 2K ik is y 
AChinese |yw vyr Sw Vy vwq ywq Syn 
B Chinese 
AUygur |yma t(a)grim siz yundunuz 
© yma t(a)grim yuntunuz 
D yma t(a)grim siz yutunuz 
E 
F [yma] t(a)grim yuntunuz 
Vb 
* Dh mie rE AK Be yi Ie 
A Chinese |yy Syn ty Sw “WwW SW qyy 
B Chinese 
AUygur — |dyanlig suv tiza igid yanluk sakin¢hig _/kirlarig 
C dyanlig suv tiza igid yanluk sakin¢lig _/kirlarig 
D dyanlig suv tiza igid yanluk sakinélig _kirlarig 
E dyanlig suv tiza [igid yanluk sakinéhig] | [kir]larig 
F dyan{[lig suv tiza] [igid yanluk sakinchg] | [kiJrlarig 
Ve 
* 1K Ria iil AE Ite fit ts 
A Chinese |v’p kym qw s-’ vy vyt tyk 
B Chinese 
AUygur  |nomlug toriiltig vacirasan 6rgiintig yintém siz 6k buldunuz 
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C tip tiiz tiiztilmak kéniilig SiZ bultunuz 
D tip tiiz arksinmak kéniiliig SiZ bultunuz 
E tip tiz arksinmak [...] 
F 
Vd 
- re hing ie ii i feu fh 
AChinese |8y qw ky ly sy sy Sy 
B Chinese 
A Uygur = |ani ticiin m(4)n bolmiS Sila agirin|kkirsiz ang ¢in kertii|burhan 
ayagin yukintirm(4)n ol|tézltig bahSika 
andag osuglug bilgalamin 
arasinta 
Cc ani Uciin yuktiniirm(a)n kirsiz arig bahSika 
D ani tciin yukiintirm(4)n kirsiz arig bahSika 
E [ani G]ciin yukiiniirm(4)n kirsiz [arig] [bahsika] 
F 
VI. prajfia 
Via 
: MO i vi 2K ik is y 
A Chinese |yw vyr Sw Vy vwq  jywq Syn 
B Chinese 
AUygur jyma  |t(a)nrim [s]iz yundunuz 
C yma |t(a)nrim yuntunuz 
D yma |t(a)nrim siz yutunuz 
E [yma] |[t(&)nriJm siz yuntunuz 
F 
VIb 
* 1b = is 7K A HA I 
A Chinese |yy cy kww SWww ‘ww |my qyy 
B Chinese 
A Uygur | bilga biliglig suv tiza biligsiz biliglig kkirlarig 
C bilga biliglig suv tiza biligsiz biliglig kirlarig 
D bilga biliglig suv tiza biligsiz biliglig kirlarig 
E bilga [biliglig suv tiza] [biligsiz] biliglig kirlarig 
F 
Vic 
* HE ? HE a Ie tit icy 
A Chinese jnynk |sym nynk py vy vyr tyk 
B Chinese nynk |sym wy vyr 
A Uygur _ |tip tiz tap tan tiiztilmaklig koniliig yintém |siz 6k buldunuz 
C toruica b(a)k katig orunug otgurak | siz tilatiniz 
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D torticé b(4)k katig orunug otgurak | siz tilatiniz 
E torti[¢a b(a)k katig orunug] otgurak | siz tilatiniz 
F 
Vid 
* ve | WL ie ii i it fh 
A Chinese |8y qw ky ly sy sy Sy 
B Chinese 
A Uygur jani ticiin m(4)n bolmis Sila agirin ayagin|kandiin tuym18 bilgaka 
yukiiniti tagintirm(a)n ol andag 
osuglug bilgalarnin arasinta 
C ani ticiin yukiintirm(a4)n bilgalamin|k(a)ntiin tuymi8 bilga 
arasinta biligligka 
D ani ticiin yukii[niirm(a)n bilga]larnin |k(4)ntiin tu[ym18] [bilga 
arasinta biligl]igka ||| 
E ani [tictin] [yikiiniirm(4)n] bilga — bilig|[k(&)ntiin tuymi8] [bilga] 
arasinta biligligka 
F 
Translation 
I. 


And you, my Lord, you washed away by means of the ddna-water the dirt of the greed. 
Moreover, you gave up and abandoned yourself up to the flesh and skin*’. Therefore I, 
Bolmis Sila, (bow to the pure master). 

Il. 

With the si/a-water (you washed away) the dirt of breaking the si/a. Among those who keep 
the commandments you alone are the foremost. Therefore I, Bolm18 Sila, (ms. C: bow to the 
pure master)”. 

Ill. 

And you, my Lord, you washed away by means of the samdadhi-water the dirt of frivolity and 
easy-going. You alone obtained the very first samadhi mind which is without anger and 
wrath. [Therefore I, Bolmi’ Sila, (bow to the pure master)]. 

IV. 

By means of the virya-water (you washed away) the dirt of being careless and limp. You 
alone tasted the mind of severe and strong virya. 

V. 

And you, my Lord, you washed away by means of the dhydna-water the dirt of wrong and 
false thoughts. You alone obtained the vajrdsana throne of the dharma’’. Therefore I, Bolmi8 
Sila, bow in respect and veneration to the such dirtless, pure and true Buddha master. 

VI. 

And you, my Lord, you washed away by means of the wisdom-water the dirt of ignorance. 
You alone obtained the mind of real and even equality. Therefore I, Bolmi8 Sila, bow in 


* Ms. D has “flesh and blood”. 

* Ms. C has this equivalent to the reconstructed Chinese phrase, cp. BT 34, p. 83: f@3f/P Ai. 

*. Different phrases in the other manuscripts: tip tiiz tiiziilmdk kéniiliig “mind of even equality” (C), tip tiiz 
arksinmak koniiliig “mind of even powerfulness” (D, E). 
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respect and veneration to the self-enlightened Wise One among such wise men. I, Vukintu, 
wrote it. 


Remarks on Zekine Ozertural’s critique of the edition of the Text R in BT 34 

Zekine Ozertural”® discusses the edition of this praise in BT 34 and makes a number of new 
suggestions of which some are obsolete because she does not consider the text in its bilingual 
context and has not used other versions of the text. Some details should be mentioned here”. 
(p. 255) The name of the writer of manuscript A is not Yiikentii, but Vukintu < Chinese 74 
4X puxiannu “Slave of Samantabhadra”. 

(p. 256) There is no need to ascribe a new meaning to the verb yun- as Z. Ozertural does. It is 
not transitive because other copies have instead clearly yu- “to wash” (transitive). How the 
difference can be explained is not yet clear. 

(p. 257) The name of the novice is not Kilaék Sabi kan, but Kilak Sabi-kaéya. The form Little 
Sabi often appears in colophon contexts, kildk itself certainly goes back to a Chinese monk’s 
name, but its origin is still not clear. 

(pp. 257-258) The verses for the second and the third pdramitdas were already interpreted by 
Gyorgy Kara’. The second quatrain was also mentioned by Tokio Takata in 1990”. 

(p. 258) As the versions C and D show, yer- is an erroneous spelling and is out of the question 
for the interpretation of the sentence, it stands for yegdd- “to be victorious, to be better”. 

(pp. 258-259) The correct interpretation had already been given to Gy. Kara’’, then by T. 
Takata*'. Z. Ozertural’s comment on kovgu can be discarded since one expects a synonym 
word to yeniklanmdk here. In the Dasakarmapathavadanamala there are numerous examples 
of the compound korgu yenik “frivolously’.** Kdichi Kitsudd mentions in this volume a 
Chinese parallel to korgurmak*?: ékmdkig 30 kurgurmakig 31 b(a)lgiiké: azlanmakig 6ni 
ketarip ortigin amilin Grmdk atl(i)g dyan (209: 22—24): “the dhyana called removing from the 
depression, arrogance, and being attached to the forms of phenomena, and then being at rest 
and peaceful”. 

(p. 260) Since ms. C has bul- and ms. D tild-, the spelling tid- is probably incorrect. 

(p. 263) Although otug is also attested in ms. C the spelling orunug like in ms. D should be 
preferred. 

(p. 263) on paramit “zehn Paramitas” are not only known from the Uygur version of the 
Suvarnaprabhasasitra, but also e.g. from BT VIII B 1131*, from Guanjing”, and others. 

(p. 264) Through the four additional paramitas the series of the pdramitds gains itself a new 
perfection as 10 is its symbolic number. 

(p. 265) Z. Ozertural mentions that the word pdramitd is not attested in the Maitrisimit nom 


*6 Ozertural 2019. 

The p[age] numbers refer to Ozertural 2019. 
°8 Kara 1991. 

”. Takata 1990, p. 339 (after Umemura 1983). 
°° Kara 1991. 

Chronologically already in 1990. 

BT 37, vol. III. 

8 OTWE 501: kurgu+r-. 

* UWN sub arig. 

* Line 1792. 
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bitig, but one finds it in the 15th book in an enumeration of the six pdramitas”. 

(p. 266) Since Skt. parimandala “round” also means “appropriate, correct” in a figurative 
sense’, it can also be a variant because the pdramitd way is of course also the “appropriate 
way”. The term parimandala is present also in some other Buddhist texts”. 


Embedding the poem 

In version A the text *Muyuzan” is part of a collection of predominantly smaller Buddhist 
works, often composed in verses, whose compilation is owed to the idea of bringing Chinese 
texts to an audience, which — although orally powerful in this more or less foreign literary 
language being of great importance for the Buddhists — was perhaps not so at home in 
writing. The whole booklet contains almost exclusively Chinese texts in Uighur script. In this 
case, the accompanying Old Uygur translation was decisive for the restoration of the Chinese 
text. The version of manuscript D which contains only the translation is interesting as it 
shows that the poem was embedded into a larger context. Through this structure one could 
imagine that the origin of the poem might be detected, but, unfortunately, the surrounding 
text passages are not sufficient for a clear solution. Firstly, the text passage preceding the 
*Muyuzan is presented: 


recto 01 -unuz (?) at6zi s6da barti arig stiz6k yaruk 02 yaltriklig tetir :: tuyunmak biliginiz tiza 03 
ardtik-tag kertti tsziig uksar siz burhan 04 -larig okryu yiiktintin 6lm4z manii siz bolgay siz 

“The body of your [...] has been pure and clear, luminous and radiant ever since. When you 
understand the true root with your insight knowledge, call and worship the Buddhas! You will be 
immortal and eternal!” 


It follows recto 05-verso 14 the *Muyuzan text. The last lines of the leaf are badly 
destroyed, which is why they are also given here in transliteration. 


14 [] kly8’ qwsw[ ] 
15 [Jwsyn kysy ylInkwq (nwnk) m’[ ] 
16 []dl’p kyrtw qwrwgq ’[ ] 


3° Maitr. Hami.XV.11.12-16. 

37 SWTE III 93b. 

** Kitsudd 2012, p. 65; Kasai BT.38.Bal9. 
* Texts P and R of BT 34. 
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(verso 14) kleSa koSu[g J 15[ t]osin kiSi yalnuk-(nun) ma[ ] 16[ ] 
idalap kertii kurug y[ ] 

“(... if one ...) wants to destroy the klesa bonds ] ... ... of the [w]ild human creature ... giving up, 
the true emptiness (...).” 


After an empty line the manuscript E comprises the end of the poem which is followed by 
an elaboration about the observance of the commandments of fasting. This text belongs to a 
lay ritual about the observance of the eight noble commandments. It is more detailed in the 
Chinese and Sogdian tradition. Yutaka Yoshida has examined the relation of P 5 and P 17 to 
the possible Chinese models from Dunhuang. A detail could also suggest a closer relationship 
between the Sogdian and Old Uygur traditions: Sogdian tpy’r ’xS8ph “tonight” is probably 


directly the model of butiinki “tonight’””. 


01 [yma kim in¢ip ol .. anilki t(4)nri] burhan y(a)rlG@)kami§ saékiz t6ziin 

02 [bacagig ktizadgali alu tagintirm(4)n] yma biktinki ktin butiinki 

03 [tiin yarin tankatagi ajrigin tutar-m(4)n arigin 

04[_ .. ikinti yoli] yma m(&)n t(4)nri burhan 

05 [y(a)rlG)kami8 sakiz téztin bacagi]g .. ktizadgali alu tagintirm(4)n 

06 [ymé biikiinki ktin butiinki tin] yarn tankadagi arig[in] 

07 [arigin tutar-m(4)n arigin __..] ti¢tiné yoli yma [m(a)n] 

08 [t(4)nri burhan y(a)rl(i)kami8S sakiz téz]iin ba¢agig ktizadgali 

09 [alu tagintirm(4)n ym biiktinki kiin butiinki tin] yarin t(a)n 

10 [-katégi arigin tutar-m(a)n .. y]ma anilki 

“Firstly, I humbly take upon myself the eight noble [fastings] preached by the [divine] Buddha. 
Today, day and night, until dawn, I keep them pure, pure [ ]. 

Secondly, I humbly take upon myself the observance of the eight noble fastings preached by the 
divine Buddha. [Today, day and night] until dawn [I keep them] pure [in, pure [ ]. 

Third, [To observe the eight noble] fasting preached by the divine Buddha [I humbly accept]. 
Today day and night [until] dawn [I keep them pure]’”. 


Larger context: triratna worship and acceptance of the commands 

This pdramita worship praise is closely related to similar fragments, which are the first 
prerequisites for the acceptance of the Buddhist commandments. A good example can be seen 
in the fragment SI 5363 (Kr IV 620) of the Serindia Collection of the IOM/RAS”. 


recto 

01 yeti tiirliig yevaki* anilki tidinéa almi8 k(a)rgak 

02 kiin tugar tugmaz aSukar ikinti artig**-tin al 

03 -mi§ k(a)rgak wctiné kodi orun-ta olurup almis 

04 k(a)rgak tértiiné baéag bertéci-ta basa sdylamiS k(4)rgak 
05 beSiné sékiz éahSap(a)t-1g tiikaél almiS k(4)rgak altiné 

06 yitinmadin katinm[adin almis] k(a)rgak yetiné ktinli 


40. 


Yoshida 1984, p. 171 a note by N. Sims-Williams who compares tpy’r with English to-night. 

Here I express my gratitude to Irina Popova, the director of the Institute of Oriental Manuscripts of the 
Russian Academy of Sciences for the permission to publish the fragment as well as to Anna Turanskaya for her 
help. 

“The term yevdk which has a “generalising” possessive suffix might be an equivalent for Skt. sambhara. 
Spelling uncertain. 


Al. 


43. 


159 


07 tinli kizatgiika [ almi§] k(a)rgak bes 

08 tirliig kiizatigi** 6zliig Sliirmamak baSlap sakiz 

09 éahSapt-ig artiirmamis k(4)rgak ikinti bo ok sakiz 
10 éahSapt-ig artgiiltik punyav(a)t s1mak kilmamis 

11 k(&)rgak tictiné Sytiinki kenki sav-lang tutup [ken] 
12 6yra antag ilinciilatim antag av avlatim kus 

13 kuSlatim yagi san[¢ti]m ken ken yma antag 

verso 

01 ok kilayin bukiin muntag-in 4rtiiraéyin yarinta 

02 inaru antag tinl(1)g-lang mtinlarin yasuk-larmn 

03 kun kizgut kilayin ké6rktimin kolumin 

04 kisayin tokryin tep munta-ta ulati amgaklig 

05 sakiné-larig sakinmamis k(a)rgak tortiiné alti 

06 tiirlig tiim4n [ ]miS k(4)rgak beSin[¢] bacag 

07 sanvar-tin turmayin [ ] kiliné-ka ‘wt/// 

08 k(4)rgak alti tirliig [ ] 6mak-lig sansar bo nom 
09 6mak-lig riir :: 


A first attempt of a translation will be given here: 

“Sevenfold sambhara. 

Firstly. According to time one should accept (the commandments), as soon as the sun rises one 
hurries. 

Secondly, one should accept them from passing (?). 

Thirdly. Sitting on a lower place, one should accept them. 

Fourthly. After the fasting one should speak (to accept the commandments). 

Fifthly. The eight commandments are to be accepted in full. 

Sixthly. Without losing and without adding one should [accept] them. 

Seventhly. To preserve them day and night, one should accept them. 

The five preservations: 

<Firstly>. One should not give up the eight commandments beginning with the non-killing of the 
living. 

Secondly. One shall not do the breaking of the punyavat deeds of performing the Eight 
Commandments. 

Thirdly. One shall keep the former and the later things. Sooner [or later] or later I have amused 
myself so and so, so and so I have hunted, caught birds, crushed enemies, later I want to do the 
same, and today I want to do it so, and from tomorrow one should not have such thoughts as: I 
want to commit against such living beings sins and transgressions, torments, I want to press and 
strike my shape and my time (?). 

Fourthly. One shall do the six kinds [of...] . 

Fifthly. I will not let go of the fasting samvara, one should turn to the [punya] deeds. 

The samsara of thinking of the six kinds [of ...] is thinking of the Dharma.” 


The refuge to the ¢riratna is a formula at the beginning of many Buddhist texts and plays 


an important integral role in Buddhist communities and congregations. A special example is a 


text of this kind for a certain Indrasena, a Sanskrit text written in Uygur script. Here follows 
a heterogenous group of Uygur fragments extolling the topic as a starting point for a broader 


study of the ¢riratna complex in Old Uygur Buddhism: 


The term Atizdtig “preservation” has also a “generalising” possessive suffix. 
U 6170, cp. Hartmann & Wille & Zieme 1996. 
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SI 5667 SI 5667 (2 Kr 45) verso (second text**). Fragment of the Serindia Collection of 
IOM/RAS 
TAM Fragment 58.5.669 of the Tianjin Art Museum*’ 
Ot.Ry. 7074 Fragment of the Otani Collection at the Library of the Ryukoku University, 
Kyoto 
Ot. Ry. 7008 Fragment of the Otani Collection at the Library of the Ryukoku University, 
Kyoto 
Ch/U 6254 Fragment of the Turfan Collection of Berlin 
Ch/U 6852 Fragment of the Turfan Collection of Berlin 
JIx 12920 Fragment of the Dunhuang Collection of the IOM /RAS 
Pell. Pelliot divers No. 3 verso” of the Pelliot Collection at the Bibliothéque 
Nationale, Paris”. 
Triratna veneration and acceptance of the commands 
(a) 
SI 5667 01 namo but namo drm namosan 
TAM — 
Ot.Ry. 7074 |01 [na]mo but namo drm namosan 
Ot.Ry. 7008 |01 [namo but namo drm namo]san 
Ch/U 6254 |01 namo but namo dram namo sang 
Ch/U 6852 01 [namo but namo drm namo s]an 
Dx 12920 —_|01 namo bud namo drm namo san 
Pell. 01 nam[o] but namo darm namo san 
(b) 
SI 5667 02 amti m(4)n usiki 
TAM 01 amti m(&)n vaptso 
Ot.Ry. 7074 |02 amti m(4)n kandii 6ziim 
Ot.Ry. 7008 |(01) amt: m(a)n kandii 6ziim 
Ch/U 6254 |02 amti m(4)n 
Ch/U 6852 |(01) amt m[An ...] 
Dx 12920 = jamdi m[4n...] 
Pell. 02 am[t]1 m(a)n kandii 6ziim 
(c) 
SI 5667 (02) alku tirlig ayiglardin 4vriliir-m(4)n kop 03 tiirliig adgii-liig i8lar-taé at’6ztimin 
dgratiniirm(4)n kamig 04 tért tugum beS azun tinl(i)g oglan-larina ené tuné 05 bolur 
m(a)n 
adgii-garti tavranmakin burhan kuti ktistisiim wciin 
TAM adgtigaérii tavranmakin yeg 02 istiinki burhan kuti kisiiSin 
Ot.Ry. 7074 |- 
Ot.Ry. 7008 |tézkarinésiz yeg tstiinki 02 [...] 
Ch/U 6254 |burhan kuti-lig kiisiiSiim tié 03 [-tin] 


4 USp No. 100. 


4” Niu & Zieme 1996. 
4 Recto: T.[X.262.58a13-21. 
Niu Ruji 2000, p. 273. 
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Ch/U 6852 


02 [ ... to]zkarin<¢>siz yeg [tstiinki burhan kutilig] 03 [kiisiiStim] icin 


Dx 12920 |- 

Pell. (02) hagan han 03 azrua hormuzta tért 04 m(a)haraé t(4)nrilarnin t(4)nridém 05 iduk 
ktélari ktistinlari 06 tkligii asilgu ticiin d4dgii 07 -garti tavranmak-in t6zkariné 08 -siz 
yeg tstiinki burhan 09 kuti-hg kiisiis-tim tciin 

(d) 

SI 5667 06 burhan-ka inanur-m(4)n nom-ka inanur-m(a)n bursuy kuvrag-ka 07 manurm(a)n 

TAM 03 burhanka mnanurm(4)n nom-ka inanur-m(4)n 04 bursun kuvrag-ka manurm(a)n 

Ot.Ry. 7074 |(02) burhanka 03 inanurm(4)n nom-ka manur-m(4)n téziin 04 bursun kuvrag-ka 
manurm(a)n 

Ot.Ry. 7008 |(02) burhan-ka manurm(4)n nom-ka manurm(a4)n tézitin 03 [bursun kuvrag-ka 
manurm(a) |n 

Ch/U 6254 /burhan-ka manurm(4)n nom-ka manurm(a)n : 04 [téziin] bursun kuvr(a)g-ka 
manurm(a)n 

Ch/U 6852 __|burhan-ka [1nanurman nomka inanurmA4n] 04 [téztin bJursan kuvrag-ka 1[nanurman] 

Dx 12920 | 02 burhan-ka inanurm(a)n nom-ka inanu[rm4n bursunka] 03 inanurm(a)n 

Pell. 10 burhan-ka inanurm(4)n nom-ka 11 imanurm(4)n téztin bursan kuvrag 12 -ka 
manurm(a)n 

(e) 

SI 5667 (07) ikindi yoli m(4)n usiki burhan kuti ktistiStim Wétin 

TAM (04) ikinti yoli 05 yma m(&)n vaptso 

Ot.Ry. 7074 |ikinti 05 [yo]h ymé m(a)n kandi 

Ot.Ry. 7008 |(03) ikindi yoli yama m(4)n kandi 6ztim tézkariné-s[iz] 04 [téziin burhan] kuti-lig 
ktistiStim tictin 

Ch/U 6254 jikinti yoli yma 

Ch/U 6852 |05 [...] m(a)n 4san adgii-garii tlavranmakin] 06 [ —_—yJeg’tiztiinki burhan [kuti] 07 
[uciin] 

Dx 12920 _ |ikinti iétiné yoht y[ma] 

Pell. (12) ikinti yoli yma 13 hagan han on taizi baSlap 14 6ndtinki kedin(ki) elig-lar-nin 15 
han-lar-nin 6zlari yaSlar1 16 uzun bolgu ti¢tin adgii-garti 17 tavranmak-in tézkariné-siz 
yeg 18 iistiinki burhan kuti-lig 19 kiisii$-tim tiétin 

(f) 

SI 5667 08 burhan-ka inanur-m(4)n nom-ka inanur-m(a)n bursun kuvrag-ka 09 inanurm(a)n 

TAM burhan-ka inanur-m(a)n nom-06 ka inanur-m(4)n bursun kuvrag-ka manur-m(a)n 

Ot.Ry. 7074 |burhan-[ka inanur-m(a)n] 06 nom-ka inanur-m(a)n téziin burs[an] 07 kuvrag 
manurm(a)n 

Ot.Ry. 7008 |(04) burhanka manur [...] 

Ch/U 6254 {05 [1nanur]m(4)n burhan kuti-nin [...] 

Ch/U 6852 |(07) burhan-ka inanurmn [...] 08 bursayn kuvrag-ka inanur-man 

Dx 12920 | (03) [burhanka] 04 inanurm(4)n nomka manurm(4)n bursun[ka inanurman] 

Pell. burhan-ka (...) 

(g) 

SI 5667 uctiné yoli yma m(a)n usiki burhan-ka inanur-m(4)n 10 nom-ka inanur-m(4)n bursuy 


kuvrag-ka inanur-m(a)n 
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TAM 07 ti¢tiné yolh yma m(&)n vaptso burhan-ka 08 manur-m(4)n nom-ka inanur-m(a)n 
bursuy kuvrag- 09 ka manurm(4)n 

Ot.Ry. 7074 |(07) icine yolfi J] 

Ot.Ry. 7008 

Ch/U 6254 

Ch/U 6852 |[...] 09 m(a)n 4san adgi-garti tavranmak-in [t6z] 10 -karinésiz yeg’tistiinki burhan 
kuti[-lg ktisti] 11 -8tim ti¢tin burhan-ka inanu[rmén nom-ka inanurmén 12 bursay 
kuvrag-ka imanurm(a)n 

Dx 12920 __ |((second and third times joined)) 

Pell. = 

(h) 

SI 5667 (10) amt: m(4)n 11 usiki burhan-ka mantim nom-ka inantim bursun kuvrag-ka 12 
inantim : 

TAM tamular 10 -ta tugmayin nom-ka manurm(a)n yilkilar 11 azuninta tugmayin bursuy 
kuvrag-ka 12 manurm(4)n piritlar azuninta tugmayin 

Ot.Ry. 7074 |- 

Ot.Ry. 7008 |— 

Ch/U 6254 |- 

Ch/U 6852 (12) a{mt1 ...] 13 m[...] 

Dx 12920 = |05 amti m(&)n burhanka inantim tam[ularta tugmayin] 06 nomka (inantim) yilkilar 
azuninta tugma[yin bursun] 07 -ka <inantim> piritlar aSuninta tu[gmayin] 

Pell. — 

(i) 

SI 5667 kim t(4)nri burhan y(a)rlikamis tiinli kiinli ktizadgiiliik 13 sakiz téziin ba¢ag sanvang 
ktizddgali alu tagintir-m(4)n arigin 14 ktizddti taginiir-m(4)n in kip tegmé . (frei) 

TAM 13 alu taginiirm(4)n kanim t(a)nri t(a)ynrisi burhan 14 y(a)rlikami§ té tiirliig umug inag 
15 boltaéi buyan adgii kilinéig 

Ot.Ry. 7074 |- 

Ot.Ry. 7008 |- 

Ch/U 6254 |- 

Ch/U 6852 |- 

Dx 12920 {08 kanim t(a)nri burhan y(a)rlikami[§] 

Pell. — 

Donors 


Donors appear in the appropriate places with their names as Usiki, Vaptso, and Asin, others 
are not personalized. The Pelliot text from Paris is of great importance because in the 
Buddhist context the Mongolian emperor and prince are included, in such a way that once the 
emperor (hagan han) is mentioned before Indra and Brahma, the second time also all other 
kings: “the eastern and western kings with the emperor and the prince Wang Taizi at the 
head” (hagan han oy taizi baslap 6ndtinki kedinki eligldrniy hanlarniy). Such inclusion of 


rulers is well known from Uygur colophons”. 


°° BT.13.20.67-71. 
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Outlook 

The Buddhist genre presented here in its Old Uygur version should be studied in a larger 
scale including more variants of this text and similar works attested or still to be detected in 
Old Uygur. But from the given examples already at this stage one can conclude that the 
*Muyuzan — circulating independently or integrated into different contexts — can be 
considered as part of the faithful’s companions in religious practice. 


Appendix 

A further manuscript of the Uygur *Muyuzan for the text passage from Ia to IIId is preserved 
within a composite textbook of writing exercises belonging to the Serindia Collection of 
IOM: SI 3791 (2Kr 17) verso lines 107-136. Each phrase in a rather large cursive script is 
repeated in a somewhat smaller hand left of the line. This manuscript does not contain 
Chinese characters in the Uygur script. Apart from some wrong spellings, the text has only 
two minor additions. For Ic the lines 113-114 show the adverbial phrase dsirgdncsiz 
koniilin “in an unstinting mind” before the final verb. According to lines 123-124 Hc kamig 
[arasinta] is to be changed into kamig/ta kamig]. 
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